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Artikel ini mengkaji secara kritis sejumlah hadis tentang keutamaan (fada il)
Surah Yasin sebagaimana tercantum dalam al-Durr al-Manthiir fi al-Tafsir bi al-
Ma’thir karya al-Suyati. Dengan menggunakan pendekatan kritik hadis klasik,
penelitian ini menelaah sanad (isndd) dan teks (matn) dari riwayat-riwayat
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tersebut melalui metode nagd al-isnad dan nagd al-matn, serta merujuk pada
penilaian para ulama jarh wa al-ta ‘dil baik klasik maupun kontemporer. Hasil
penelitian menunjukkan bahwa tidak semua riwayat yang dikategorikan
sebagai ma'thiir dalam tafsir Al-Qur’an berbasis riwayat memenuhi standar
metodologis yang dapat diterima. Penelitian ini mengidentifikasi empat (4)
hadis tentang keutamaan Surah Yasin yang telah diklasifikasikan sebagai hadis
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palsu (mawdii ‘) oleh para ulama hadis klasik dan kontemporer, sehingga tidak
dibenarkan untuk diriwayatkan maupun diamalkan. Temuan ini menunjukkan
bahwa karakter kompilatif hadis-hadis yang terdapat dalam al-Durr al-Manthiir
fi al-Tafsir bi al-Ma'thir tidak dapat dilepaskan dari kecenderungan
metodologis al-Suyuti, yang secara luas dikenal memiliki sikap relatif longgar
(tasahul) dalam mengutip hadis lemah dan palsu dalam karya-karyanya, serta
dari mekanisme transmisi hadis yang berkembang pada konteks sejarah
zamannya. Penelitian ini berkontribusi dalam penguatan studi hadis dengan
menghadirkan pembacaan kritis terhadap tafsir Al-Qur’an berbasis riwayat,
meskipun ditulis oleh seorang ulama besar yang karya-karyanya telah diterima
dan digunakan secara luas oleh masyarakat. Selain itu, penelitian ini
mendorong umat Islam untuk bersikap lebih selektif dalam mengamalkan
hadis-hadis fada il al-a ‘mal dalam praktik keagamaan sehari-hari.

This article critically examines a number of hadiths concerning the virtues
(fada’il) of Sarat Yasin as recorded in al-Durr al-Manthar fi al-Tafsir bi al-
Ma’thar by al-Suyatli. Employing a classical hadith criticism approach, this
study investigates the chains of transmission (isnad) and textual content (matn)
of these narrations through the methods of naqd al-isnad and naqd al-matn,
while also referring to the assessments of classical and contemporary scholars
of jarh wa al-ta'dil. The findings reveal that not all narrations categorized as
ma’thar within tradition-based Qur’anic exegesis meet acceptable
methodological standards. The study identifies four (4) hadiths on the virtues
of Sarat Yasin that have been classified as fabricated (mawdi ‘) by both classical
and contemporary hadith scholars, rendering them impermissible to transmit
or practice. These findings indicate that the compilatory nature of the hadiths
included in al-Durr al-Manthar fi al-Tafsir bi al-Ma’thiir cannot be separated
from al-Suyuti’s methodological tendency, which is widely recognized for its
relative leniency (tasahul) in citing weak and fabricated hadiths in his works, as
well as from the mechanisms of hadith transmission prevalent in his historical
context. This research contributes to the strengthening of hadith studies by
offering a critical reading of tradition-based Qur’anic exegesis, even when
authored by a renowned scholar whose works have been widely received and
utilized by the public. Furthermore, the study encourages Muslims to adopt a
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heightened level of selectivity in the application of fada’il al-a‘mal hadiths
within everyday religious practice.
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Introduction

This article is grounded in an observable reality within Muslim communities of the
Nusantara, where a deeply rooted belief has developed that Sirat Yasin occupies a highly
significant position. This surah is understood as a religious text rich in virtues (fadail) and is
also believed to possess particular spiritual merits within various religious rituals. Such rituals
are commonly performed collectively as a means of fostering and sustaining communal bonds
and social solidarity among Muslims. This special status is essentially constructed upon
narratives of virtues (fada i) derived from hadith texts attributed to the Prophet Muhammad
Ay, which have been transmitted across generations and subsequently canonized in
tradition-based exegetical works (tafsir bi al-ma thiir). Consequently, the authority of this strah
within patterns of religious practice is discursive in nature, formed through the interaction
between the sacred text, the tradition of transmission, and the social practices of the Muslim
community.

The exegetical work al-Durr al-Manthiir fi al-Tafsir bi al-Ma 'thiir by Jalal al-Din al-Suyti
(d. 911 AH / 1505 CE) (Al-Suyti & al-Din, 2003). It occupies a highly strategic position within
the context of tradition-based Qur’anic exegesis. This work has been recognized as one of the
largest compendia that brings together a wide variety of transmitted reports (riwayat) (Al-
Suyuti & al-Din, 2003). However, the encyclopedic character of the work simultaneously
demonstrates that Qur’anic interpretation is never insulated from the diverse dynamics of
transmission, but is instead profoundly shaped by the compiler’s methodological practices and
the scholarly authority of the exegete concerned. Al-Suyuti presents transmitted reports as the
foundation for interpreting Qur’anic verses, including when he elaborates on the virtues
(fadail) of Stirat Yasin.

Despite its significant value in the history of Qur’anic exegesis, al-Suyuti’s method of
compilation has frequently been subject to criticism for its relatively lenient approach to
evaluating the quality of hadith chains of transmission (isnad) and textual content (matn). In
several of his works, including al-Durr al-Manthiir, Lubab al-Hadith, and al-Jami " al-Saghir, al-
Suyuti is known to have included narrations classified as weak (da‘if), and some hadith
scholars have even identified narrations deemed fabricated (mawdii ‘). This situation indicates
that the widely circulated narratives concerning the virtues of Strat Yasin within Muslim
communities do not always rest upon methodologically sound hadith foundations, but rather
are the result of historical processes of transmission, the authoritative status of canonical
works, and the collective reception of the Muslim community (Al-Albani & al-Din, 1992).

al-Suynuti berkata dalam muqgddimah kitabnya:
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“When I completed the book Turjuman al-Qur ‘an, that is, a tafsir whose chains of transmission (asanid)
are traced back to the Messenger of Allah .z and to his Companions —may Allah be pleased with
them — and, with the help of Allah, finished it in several volumes, I found that the majority of people
showed little interest in acquiring it. They preferred instead to confine themselves to the textual content
(matn) of the hadiths without their chains of transmission and to elaborate upon them. Therefore, I
abridged that work into this concise version, limiting it to the textual content of the transmitted reports
(athar), while beginning each with attribution and takhrij to the recognized authoritative sources. I
named it al-Durr al-Manthiir fi al-Tafsir bi al-Mathiir. I ask Allah to multiply the reward for its author
and to protect it from error and fabrication by His grace and generosity. Indeed, He is Most Kind and
Most Forgiving.” (As-Suyuthi, 2003).

The above statement by al-Suyti clarifies that he merely compiled transmitted hadith
reports related to the exegesis of Qur’anic stirahs without providing an evaluation of the status
or quality of those narrations. For this reason, rigorous scholarly criticism is essential in order
to distinguish between authentic and non-authentic reports within the context of interpreting
the Qur’an through Prophetic hadiths. Accordingly, this study limits its scope to a critical
assessment of the quality of the hadiths concerning the virtues (fada’il) of Strat Yasin as
presented in al-Suyutil’s al-Durr al-Manthur fi al-Tafsir bi al-Ma 'thiir, with the aim of identifying
which narrations are fabricated (mawdii ) and must therefore be avoided, as well as clarifying
their spurious nature to the Muslim community. Which fabricated hadiths are specifically
transmitted by al-Suyati in al-Durr al-Manthir concerning the virtues (fada’il) and the
interpretation of Sirat Yasin. What are the theological implications of the quality of these
fabricated hadiths for the status of Strat Yasin within contemporary religious practice.

Researh Methods

This study employs a qualitative approach, specifically a Critical Hadith Analysis (Nagd
al-Hadith).

Types and Sources of Data

Primary Data: Relevant hadith texts related to Sirat Yasin drawn from al-Durr al-
Manthir fi al-Tafsir bi al-Ma thiir.

Secondary Data: Works of hadith tahqig (verification), comparative tafsir literature, and
classical and contemporary texts on jarh wa ta ‘dil.

Stages of Data Analysis

Data analysis in this study is conducted in a gradual and systematic manner, beginning
with identification and proceeding to the evaluation of hadith quality. The first stage is
devoted to compiling an inventory of all transmitted hadith reports that address the virtues
(fada’il) of Sarat Yasin in al-Durr al-Manthur by Jalal al-Din al-Suyuti. This process aims to
isolate the relevant hadith corpus as the object of analysis without initially engaging in
normative judgments regarding its quality, in accordance with the preliminary procedures of
hadith transmission studies.

The second stage focuses on verifying the chains of transmission (isnad) through the
method of naqd al-isnad, employing the tools of jarh wa ta ‘dil. Each transmitter within the isnad
is examined based on the assessments of hadith scholars concerning their moral integrity
(‘adalah) and precision in transmission (dabf), with reference to the principles of isnad
evaluation as articulated in the classical literature of hadith studies (Al-Hakim al-
Naysabiir1, 1990). Subsequently, the third stage is carried out through textual criticism (nagd al-

matn) by examining the consistency of the hadith text with the Qur’an and the principles of the
Shari‘ah, as well as by comparing it with other narrations that possess stronger authority. This
approach follows the framework of matn criticism established by classical hadith scholars in
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their efforts to preserve the integrity of the substantive content of transmitted reports (Al-
Hakim & al-Naysabiri, 1990).

The fourth stage is directed toward a comprehensive determination of hadith quality by
integrating the results of isndd and matn analyses. Based on established principles of hadith
classification, each narration is assigned a status within the categories of sahih, hasan, da ‘if, or
mawdu *. The final phase of this analysis is employed to assess the normative implications of
these hadiths within the context of fada il al-a ‘mal, particularly with regard to the legitimacy of
religious practices grounded in narrations concerning the virtues of Sarat Yasin.

The expected outcomes of this study are as follows:

1. Scholarly Contribution: To provide a systematic explanation of fabricated hadiths
concerning the virtues (fada’il) of Strat Yasin as found in the tradition-based Qur’anic
exegesis al-Durr al-Manthiir fi al-Tafsir bi al-Ma thir. Through this analysis, the study
aims to make a significant contribution to the fields of Qur’anic exegesis ( ilm al-tafsir)
and hadith criticism.

2. Practical Contribution: To serve as a reference for academics, students, and the wider
Muslim community in distinguishing authentic narrations that may legitimately serve
as the basis for religious practice from non-authentic reports that should be avoided by
a conscientious Muslim.

Result and Discussion

In this section, the author addresses two main issues. First, it presents selected case
studies of fabricated hadiths found in al-Durr al-Manthiir. Second, it examines the theological
implications of the quality of these hadiths for the status of Starat Yasin within contemporary
religious practices in Indonesia. Examples of Cases of Fabricated Hadiths in al-Durr al-
Manthiir

At least four fabricated hadiths attributed to the Prophet it were identified by the
author in the context of the virtues (fada il) of Strat Yasin in al-Durr al-Manthur fi al-Tafsir bi al-
Ma thur by Jalal al-Din al-Suyati. The following are the hadiths compiled by the author, along
with an analysis of their chains of transmission (isnad) and textual content (matn).

Determination of

The Hadith and Its Naqd al-Isnad and -
Translation References Nagd al-Matn Hadjith Status
& Jswy, Ji - J& oul o “This hadith is Aba Hatim al- Shaykh al-Albani
o) Ay ade & L tran‘smi‘tted by Razi stat.ed—a}s st.atesi iI_’l Daif al-
(0¥ ol B, LB . al-Tirmidhi (no. recorded in his Tirmidhi (p. 344):
o . « 2887) and by al- son’s work al-Ilal “Mawdii *
4 @S (o) 1A Oes QudaTin Musnad (4/578):  “This (fabricated).”

S el i
Q\)A

phe ol

“From Anas, who
reported that the
Azt Messenger of Allah
said: ‘Indeed, everything
has a heart, and the heart of
the Qur’an is Surat Yasin.
Whoever  recites  Stirat
Yasin, Allah will record for
him, by virtue of that

al-Shihab
1035)  through
the chain of
transmission  of
Harun Abu
Muhammad,

from Mugatil ibn
Hayyan,  from
Qatadah, from
Anas, who
reported that the

(no.

Mugatil refers to
Mugatil ibn
Sulayman. I found
this hadith at the
beginning of a book
authored by
Mugatil ibn
Sulayman, and this
hadith  is  batil
(invalid) and has
no basis.”
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recitation, a
equivalent to reciting the gaid:

reward

Qur’an ten times.”

alll
Ak

‘Indeed,
everything has a
heart, and  the
heart — of  the
Qur'an is Yasin.
Whoever  recites
Yasin, Allah will
record for him, by
virtue of  that
recitation, a
reward equivalent
to  reciting  the
Qur’an ten
times.”
Al-
Tirmidhi
thereafter: “This
hadith is  gharib
(singular), and we
do not know it
except through the
hadith of Humayd
ibn ‘Abd  al-
Rahman. In
Basrah, no hadith
from Qatadah is
known except
through this route.
Harun Abii
Muhammad is a
shaykh — who is
majhiil
(unknown).”

Prophet

stated

Ja

JB sup o e

A iy LB e i S )

(o)

“Al-Bayhaqi

narrated this
hadith under no.
2238 through the
chain of Suwayd
Abu Hatim, from
Sulayman al-
Taymi, from Aba
‘Uthman, who
reported that
Abt  Hurayrah
said: ‘Whoever
recites Yasin once,
it is as though he
has  recited  the
Qur’an ten times.”
Abu Sa‘id said:

“Suwayd is wahin
(extremely

weak). Al-Nasa’i,
al-Saji, Ibn ‘Adi,
and others have
declared him
weak. Ibn Hibban
stated: ‘He
narrates fabricated
(mawdii ) hadiths

from  trustworthy
transmitters.”
("Tahdzib al-

Tahdzib" (4/238))

“Abu Hatim
stated in al-1lal
(4/631): ‘This is a
munkar (rejected)
hadith.”
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‘Whoever  recites
Yasin once, it is as
though  he  has
recited the Qur’an

B Al

o5l B e (w) B
Wl sk e S5 5 AV,
Wl sl ase adxiy 5890
L.)‘A 3 z\AlA dS ‘\j u,_‘.asj_’ & g
KRS CPPD (N
el all adm il gyl
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e e Yy deay lly A<,
slay Je K

The Messenger of Allah
Ay said: “Surat (Yasin)
is referred to in the
Torah as al-Mu immah. It
encompasses its reciter
with goodness in this
world and the Hereafter,
bears away from him the
afflictions of this world
and the Hereafter, and
repels from him the
terrors of this world and
the Hereafter. It is also
called al-Mudafi‘ah  al-
Qadiyah, as it wards off
all evils from its reciter
and fulfills all his needs.
Whoever recites it is
granted the equivalent of
twenty pilgrimages

twice.” Abu
Hurayrah  then
said: “You relate
what  you  have
heard, and I relate
what I have
heard.”
Al-Qurtubi

mentions it in al-
Jami‘ li Ahkam al-

Qurian on the
authority of
‘A’ishah  (5/15).
Likewise, al-
Khatib al-

Baghdadi reports
it from Anas, as
cited in ad-Durr
al-Manthir by al-
Suyuti (7/38). It

is also
transmitted by
Ibn al-Durays,

Ibn Mardawayh,
al-Khatib, and al-
Bayhagqi from
Abu Bakr al-
Siddiq, as
recorded in Fath
al-Qadir  (4/509)
by al-Shawkani,
and by Sa‘id b.

Mansur from
Hassan b.
‘Atiyyah, as
mentioned in
Riih al-Ma ‘ani

(22/209) by al-
Alasi.

Al-‘Uqayli, in al-
Du ‘afa’
(2/143/637),
reports on the
authority of ‘Ali
b. al-Mubarak al-
San‘ani, who
said: Isma‘il b.
Abi Uways
narrated to us; he
said: Muhammad
b. ‘Abd al-
Rahman b. Abi
Bakr al-Jud‘ani
narrated to me;
he said:
Sulayman b.
Mirga“ al-Junda‘i
narrated to wus,
from  Mujahid,
from  ‘A’ishah,
with this hadith
marfi .

Al-Shawkani
states in Fath al-

Qadir  (4/509):
“This hadith is
the one
previously
mentioned
regarding the
weakness of its
chain of
transmission,
and it is not far-
fetched to
consider it
mawdi ‘
(fabricated), for
all  of  these
wordings are
munkarah
(rejected) and far
removed  from
the speech of one
who was
endowed  with
jawami*  al-kalim
(concise yet
comprehensive

expressions).”

He further states
in al-Fawa’id al-
Majmi ‘ah (p. 301,

hadith no. 12):
“It is mawdi”
(fabricated).

Muhammad  b.
‘Abd b. ‘Amir al-
Samargandi  is
accused of
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(hajj). Whoever listens to having fabricated
it is granted the it. Al-"Uqayli has
equivalent of one transmitted it
thousand dinars spent in from Abu Bakr
the path of Allah. al-Siddiq (radiya
Whoever writes it and Allahu ‘anhu) as
then drinks it, one a marfu' report

thousand remedies, one
thousand lights, one
thousand certainties, one
thousand blessings, and
one thousand mercies
will enter his stomach,
and all envy and illness
will be removed from
him.”

(attributed to the
Prophet), and in

its chain of
transmission
there is

Muhammad  b.
‘Abd al-Rahman
b. Abi Bakr al-
Jud‘ani, who is
matrik

(abandoned  in
hadith
transmission).
Moreover, al-
Bayhaqi has
included this
hadith in al-
Shu‘ab  through
his chain, in
which there are
narrators ~ who
are majahil
(unknown) and

du ‘afa’ (weak).”

JE 1 JBE Gaall S e
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e

From Abu Bakr

al-Siddiq (radiya Allahu

‘anhu), he reported that

the Messenger of Allah

(salla Allahu ‘alayhi wa

sallam) said:

“Whoever visits the

grave of his parents, or

one of them, every

Friday and recites (Strat)

Yasin at their side, Allah

This hadith was
narrated by Ibn
‘Adi in al-Kamil fi
Du‘afi’  al-Rijal
(5/151).

Ibn ‘Adi states in
al-Kamil fi Du ‘afa’
al-Rijal (5/151):
“Muhammad b.
al-Dahhak b.
‘Amr b. Abi
‘Asim  al-Nabil
narrated to us;
Yazid b. Khalid
al-Asbahani
narrated to us;
‘Amr b. Ziyad
narrated to us;
Yahya b. Salim al-
Ta’ifi narrated to
us; from Hisham
b. ‘Urwah, from
his father, from

Al-Albani judged
this hadith to be
fabricated
(mawda’) in his
work Silsilat al-
Ahadith al-Da ‘ifah
wa  al-Mawdii ‘ah
(1/126).
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will forgive him in ‘A’ishah (radiya
proportion to every Allahu  ‘anha),
letter of that sarah.” from Aba Bakr

al-Siddiq (radiya
Allahu  ‘anhu),
that he heard the
Messenger of
Allah (salla
Allahu  ‘alayhi
wa sallam) say:
‘Whoever visits
the grave of his
parents, or one of
them, on Friday
and then recites
Yasin, he will be
forgiven.’

This hadith, with
this chain of
transmission, is
false (batil) and
has no basis.
Moreover, ‘Amr
b. Ziyad has
other hadiths
besides this one,
among which are
narrations that he
stole from
reliable
transmitters, as
well as fabricated

(mawda’)
reports, and he is
accused of
fabricating
them.”

The Theological Implications of the Quality of Hadiths Related to Sarat Yasin in
Contemporary Religious Practice in Indonesia
There are several theological implications that, in the author’s view, are important to
highlight in contemporary religious practice in Indonesia:
1. The validity of religious practices: If the hadiths concerning the virtues of Sarat Yasin

are fabricated, then belief in the specific fadi'il (merits) promised in those hadiths
becomes questionable. This, in turn, affects the confidence of Indonesian Muslims in
viewing Suirat Yasin as a means of attaining particular benefits, such as the forgiveness
of sins or the facilitation of personal affairs.

2. The credibility of Islamic religious sources: The practice of relying on fabricated hadiths
in acts of worship can undermine the credibility of the sources of Islamic teachings. As

Tut Wuri Handayani: Jurnal Keguruan dan [lmu Pendidikan, Vol. 5, No. 1, Maret 2026. p. 9-17
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Muslims, we are instructed to exercise caution in accepting hadiths and to ascertain
their authenticity before believing in and acting upon them.

3. The potential risk of falling into reprehensible bid‘ah (bid ‘ah munkarah): Singling out
Strat Yasin for specific purposes on the basis of fabricated hadiths may be regarded as
bid ‘ah munkarah if it is believed to constitute an integral part of religious teachings.

Conslusion

Based on the results of a critical analysis of the fada’il (virtues) hadiths attributed to
Starat Yasin in al-Durr al-Manthir by Jalal al-Din al-Suyti, this study affirms that the status of
ma thur transmission does not automatically guarantee the methodological validity of a hadith.
An examination of hadith-critical sources reveals the presence of four (4) narrations that have
been judged as fabricated (mawdii®) by scholars of jarh wa al-ta‘'dil, both classical and
contemporary. These findings confirm that the practice of compiling tafsir based on
transmitted reports cannot be detached from the methodological orientation of the exegete and
the dynamics of scholarly transmission in his historical context.

The implications of these findings call for a strengthened epistemological awareness in
reading and practicing religious texts. Muslims are urged to adopt a critical stance by referring
to sources that possess recognized scholarly authority and sound, accountable methodologies,
particularly in matters concerning hadiths of fada'il. Accordingly, the practice of Islamic
teachings should not rest solely upon inherited tradition, but must also be supported by
principles of rigorous scholarly verification that safeguard the integrity and credibility of the
Islamic intellectual heritage.
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